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THE POLITICS OF ORIGINAL SIN

Chalice: Elaine Pagels, child d. age 7....hushand died after book pub.
“Doxology, #3, Aileen Nettiaton '

1. Some_people think_that because_children_are relatively ignorant.,

they'11 believe almost anything anyone tells them. Therefore these

people want to keep what they think are DANGEROUS IDEAS away from children,

Unitarian=Universalists. don!t think like_that.-Children_may_know._less.than .. _
grownups, but that doesn't mean they're saps. In fact, sometimes it's harder -

to fool children than it is to fool grownups.

Hans-Christian—Andersen—wrote_a story_about_that...

2. When T was a Tittle kid I Tearned a song you can sing when you know

someone is trying to fool you. The chorus goes,

iat’s a 1ot of apple Sauce, apple€ sauce, apple sauce,
That's a lot of apple sauce, you're fooling us;

We—know—that-you—know—that-we—know—that—you—know—that
That's a Tot of apple sauce, vou're fooling us.

SingTit one with me. . _
For the verses, you can include just about any nursery rhyme, but on the

last 1ine you go into the chorus. Like

Hey diddTe=diddTe; the cat's in the FiddTe;
The cow jumped over the moon,
i |

The—Tttle--dog—laughed—to-see—-such—sport;—and——
That's a lot of apple sauce, . . .

3. A real song, Morning Has Spoken

4., The story of creation from the Book of Genesis:

rredericka Schilling, ITI-5, 24-31
In_chapter 2, we get a DIFFERENT STORY,..

( Ahﬂlz ) 2:4b-7

In—chapter I, plants and animals come before people, in chapter 2 it's the
other way around, In ch, 1, men and women are created together on the

sixth day; in chapter 2 Adam is created about a week before Eve....which has

_continue with the story?

Justified men in taking precedence ever Since. Anyway, will Fredericka

o

2:8-9, 15-22, 25

3TI=T3,I6=197722=24
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5. That's the story. But what does it MEAN? The obvious answer is that

this is a myth that explains death, among other things. People are aiways

.-
aSK

ing~“why%ﬂTfand—%hey—wan%—%heih—qwes%iehs—answehedT—espeeia115 abou-t
important things 1ike death., Adam and Eve made the wrong choice, and

that's why we die.

But—that-ebvious—answer—is—not—the—one—given

Elaine Pagels found that early Christians gave quite different interpretations

of the myth., She says that when she was a student she was dissatisfied with

—Many—c

historians of early Christianity, studied it assuming that they would find

that when the Christian movement was new, it was also simpler and purer.

But—instead-what-she—found-was—the-opposite-ofwhat—she-was—looking—Ffor,
that there was a great deal of variety in early Christianity. There were

different versions of the scriptures; the Bible as we know it wasn't fixed

uriess—In—an—earl-rer—beok-she—wrote—about-the-Gnosties,—a—much—more -
mystical kind of Christianity, and one that claimed there was a hidden meaning

of the scriptures that could only be grasped by the initiated.

She—found—the—same—variation—in--interpretations-of-the—creation-story,
Around 400 AD, Pelagius, a devout Catholic from Britain, argued that

human desires and human will...have no effect on natural events---that
humanity neither brought death upon itself nor could it, by an act of will,

overcome death: death was in the nature of things, despite (what seemed to
be) the clear statement to the contrary in Genesis. (p. 129)

St. Augustine fought these views. After Peiagius died one Julian of

Eclanum—in—South Ita1y—wpo%e—a—book—a%guqhg—agaqhs$—Augu5$4he—5~V4ews,
Augustine responded with a Tong book of his own.

6. Julian praised the creator god and argued that "what is natural

cannot be called evil," (p. 135) What god created in nature is clearly
not_the_result of human_chpicegd_@nd thus has nothing_to do with sin.

(A) Whatever is natural.is shown not be be voluntary., If (death) is

- NATURAE—'quqs—not~V0LUNTAR¥—-—Jf—MOLUNTAR¥7 £—15—n0t-NATURAL- - These- ————-
two, by definition, are opposites, Tike necessity and will....These two

cannot_exist simultaneously; they cancel each other out. (D° 142)
If death is part of nature, it cannot be the result of Adam's voluntary

choice. wofi F po//mu‘ . ¢fam.
. (B)__.p._139, top. /ﬁ&% g N ﬁ}rz i

For Julian, the death that sin brings in the world 1is a spirituai

death. The person who is spritually dying experiénces nature as hostile

and_ihe_sounee—oi—neahiy—in%oierabie—ﬁrustraticns.
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The first person to die, Abel, experienced no evi]_ﬁpnthe hands of

nature herself, but only at his brother's hands. So Julian wrote,

The—Tirst—death—clearly-showed—that—it-was—not—a—bad—thing—to-dies—for—the—
righteous one was the first one to die. (p. 138)

But Cain's sin set him into an antagonistic relationsmip with the earth,
as it is written in Genesis, “"Cursed are you from the earth,”

But Augustine insisted that through an act of will Adam and Eve DID
change_the structure of the universe. In contrast to Julian, who arqued

that

the merit of one single person is WOt Such thot J¢€ could change the
structure of the universe itself, (p. 133)

Augustine argued that the disobedience of Adam and Eve permanently

orrupted-nature—in-general-as—well-as—human—nature—~Augustine

interpreted Genesis as saying that as God had first created it, the

earth was free of thorns éﬁagfhist1es, bringing forth an abundance of

food—Then-Adam—sinned,—and—all-nature-was—changed—for-the_worse;"

thorns and thistles suddenly sprang up from the once fértile land.

And Augustine argued that death was in no sense NATURAL but arose only

after—-Adam-chose—to—sin—Adamis—s-ingle-arbitrary—act-ofwill_rendered
1

all subsequent acts of human will inoperative.

7. Julian argued that human Tabor was natural. He pointed out that in
- - -—Genesis, Adam's-task was-to -cultivate -the-garden—of Eden,—even before the. ___
sin. Sweating is part of .man's nature, "sweat is a natural help in

physical exertion,” not an innovation introduced to punish sin. (p. 137)
But—Augustine—argued—that—the need—to-work was—the result_of Adam's_sin

8. They also disgaged about birth pains. Augustine argued that these too

existed only after and because of Adam and Eve's sin. Julian argued

that—labor—pains—were-part-of—nature;—innocent-animals,—including-cattle,
sheep, and cats, experience similar contractions to expel foetuses from

the womb.

9—dulian-argued that-"God-created—fully—innocent natures.,—capable-of

virtue according to their will," not only in Paradise, but now as well, (139)

But Augustine argued that infants are born as sinners. He found the
— ——rage,—weeping,—and- jealously—of-which—infants-are—captable proofof——
original sin. (p. 140). He observed that infants suffer, and

where thé;é_?gnEﬁfferinézmihere must have been evil and guilt, for God

Tow-suffering—where—therewas o priovr fault.
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How,—Augustine_Challenged Julian,_could_a_just and._all-powerful _God .

allow infants to suffer. .

(C) p. 135, top

—Suffering_PROVES_that sin_is transmitted from_parents_to_children.

If there were no sin, then infants, bound by no evil, would suffer

nothing-harmful—in—body—or-seul-under—the—great—power—of the-just—God+-(-135)--

10.7 Above alT, Augustine argued that sexual desire proves the existence
of original_sin.

(D) p. 110, bottom.

Rugustine was impressed by thk—fact thatsexualarousalfunctions — -
independently of the will's rightful rule:

Because of this, these members are rightly called PUDENDA, parts of shame,
because—they-excite themselves_just as_they like, in_opposition_to the

mind which is their master, as if they were their own masters.

(E) p. 111, bottom.

(FYy p, 141, middTe.

H-—By—41t7—the—city—of-Rome-was—seo—divided-between—thk—Followers—of
Pelagius and the followers of Augustine that there were riots in the

streets. Augustine won. The popé excommunicated Pelagius and decreed

Ls—fol-lowers—got-the—emperor—Honorius

. 1A .oy Fil
nrs—racas—neresy<s—AaAugus

~to fine Pelagius and order him into exile along with his intransigent
supporters.

12. But why did Augustine win? Pagels attributes it to changing poTitical

circumstances.— The early Christians_were a_persecuted minority. _They

refused to worship the gods of the emperors and regarded those gods as

demons, the fallen angels referred to in Genesis. They chose martyrdom
rather than_to_worship_those demons.. Those early Christians_interpreted

the Genesis story as showing that human beings were created as moral

equals and with freedom.
_In_313_AD_Constantine_converted _to Christianity. The Christians were

a minority of thé population of the empire at that time, even among the

elites. Christianity was imposed on the empire ky 1argé1y by force.

What_happened_after that can_be_seen_in_the contrasting careers of
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Augustine and his contemporary St. John Chrysostom,

B33, when John Chrysostom was a priest in Antioch there was

a—riot—against—the—empererts—taxation—pelicies,—and—crowds—smashed the.
statues of the emperor. John boldly argued that the right of

government belonged not to the emperor alone but to the human sxrxax race
]

as—a—wholes—"In—the-beginnings'—he-saids—"God-honored-our-race—with

sovereignty." What else did it mean that God made us "in his image?"

John argued that governments were necessary for sinners, the masses of

the—poputation. —But-the-minerity—whes—chastened-by—the—-example -of
Adam's sin, and recovered from sin through baptism, were exempt from thk

constraints of human government.

For—those—who—l-ive—in—a—state—ofpiety—require—no-correction-on—the-part—
of the magistrates, for 'the Taw was not made for a righteous man.'

When Chvistians err; “they sbouTd—be—corrected—by persuasion,—not—forces

(G) p. 103

In 397 John, td his surprise, wés called to be the bishop of

constantinople, thesecond~highest—position—in——Christianity—after—the
pope of Rome. Once there, he felt obliged to correct thk emperor and

wEmeRRRX members of his court for their moral failings. His acts of

social conscience turned—powerful—people—against—hims—After—he—attempted
to build a hospital for lepers just outside the city walls, he was expelled

-13. Théﬁgégée;mbf AuQuéE%hé'Wéé rather different. After he became

from office, and he narrowly avoided execution.

bishop-ef—Hippe—in-Nerth—Africa—he-became—embroiled—in—a—dispute_with
another group in the church, the Donatists. The Donatists arose as a

group after they refused to recognize the authority of a bishop who had

nnnnnn +a

te—in—a—persecution—of—the—Christians—in-303=304_AD.——
Augustine had their position deé¢lared heretical; once a priest or a bishop

il AN
coeperated-with—the—s

has been annointed, his ability to give the sacraments continues even if

he—becomes—a—dishel-iever-and-a—s-inner—Augustine,—like-most-of-the—other_ ___
Christians, had already believed that the powers of the state could be

used against non-Christians who insisted on their earlier practices.

n—his—struggle—wi-th—the-Donatists—he

(2}

ame—to—believe-that-mik-state

At | i i v i et v o oy il

a
)

ugg
power could be used against erring Christians as well. He came to find
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military force 'indispensable in suppress1ng the Donatists. Fear and

coercion, which John Chrysostom had cons1dered necessary only to govern

outstders; werenecessary—within—the-church—as—well-—Many—Christians—as
well as pagans, Augustine noted, respend only to fear,

The- theology df original sin buttressed this kind of authoritarianism.

The—forlytdden—fruit-was—placed—in—the-garden—to—teach--Adam-and-humanity - —
the primary virtue, obedience. Humanity never was really meant to be, in

any sense, totally free. God allowed us to sin in order to prove to us

from—our—own—experience—thot—"our—true-goed—is—free—slavery—---slavery
to-God in the first place and, in the second, to his agent, the emperor,

(p. 120)

Whot—Augustine—saidy;—in—simplest—termss—is—that-human-beings—cannot————
be trusted to govern themselves because our very nature has become

corrup as the result of Adam's sin. In the Tlate 4th and th& 5th century,

Christianity-was—no-Tlonger—a—suspect—and—persecuted-movements—now—it—was— - —
the religion of emperors. Under thiese circumstances, Augustine's

theory of human deparavity replaced the previous Christian ideology of

fuman—freedom;—(p—145)—

14, Pagels goes on to argue that this explanation for the adoption of

the—theoTogy—of—original sin—in—the—first—place—cannot—explain-why—it—has
continued to be held by many Christians for 1500 years, in rather d1fferent

po11t1ca1 circumstances. She argues that th1s kind of belief meets

recent th''eories and research done.by social psychologists. People want

to believe that behaviors and outcomes are the result of human agency

rather—than—aspects—of—the—external—situation—that—cannet—be—changed-by
human action.

The social psychologists have investigated how people explain behaviors

and—outcomess—to—what—de~they—attribute—them?-—People—ecan—attribute—the
__outcomes experienced by themselves and others e1ther to internal factors,

”d1sos1t1ons,” or to external factors, ' 'situations.” There is a normal

tendency—to ExaggeY'atE“the""lmpu tance-of—internal—factorss




o
e T

=

Nov. 5, 1989
(7)

Persons are seen as the causes of thér behaviors and outcomes. One

Process know ﬂi‘ﬁﬁﬂTmmﬁé—tausaﬂ—EXpTaﬁatinns*ﬁs—the*soc=cu11cd -
"fundamental attribution error' . . . . This is an observed bias toward

individuals—er—dispositionals—explanations—for—behavior-and—away—from
situational explanations. . . . For example, a person who complies with
authoritative_instructions_to write an essay advocating an unpopular

position often i$ though by observers to favor personally that position ---
even if the observers are aware that virtually everyone in fact complies

with the instructions. . . . The bias is so extreme and pervasive that the
term ERROR seems clearly well deserved. It has been replicated in a

multitude of studiesT— .

In—nermal—cirecumsttancess—this—fundamental—attribution_error is

functional; it helps people to'adapt to situations.

Believing that a particular situation can be influenced by one's own
actions can serve to motivate such action, bringing potential benefits

if the belief is correct. Trying to act effectively in situations thot
are actually unctrollable often carries little cost, compared to failing

to act when it would be helpful. — 5 it seems—thatoverali—effectiveness
in dealing with the environment would be maximized by a tendency to

overestimate—onels—ability—to—econtrol-or—influence-events- —

The theory of or1g1na1 sin explains death and other misfortunes to

human agency. Pagels argues that Augustine's theory meets a basic

—psychological-need——-—people—often—woul-d—rathkr-feel--guilty--than

helpless., . . guilt, however painful, offers reassurance that (bad) events

do not occur at random but follow specific laws of causation; and that

their—causes;—or-a—signifiecant l<i-e—i-n—the—moral—sphere.,

-
oAl

7and SO within human control., . . Guilt invites the sufferer to review

past choices, to amend beha

ior, re&ress neg11gence, “and pérhgpé by such
L] /nh -F\

.__-<

means—-xoimprove—his—er—her

o
Cs L = S .n.—run

But Augustine's theory contains a paradox. He says, in effect,

Adom wW2s tree [o

r,lumu_ <Anr/ oV M

1

"You PERSONALLY are not to blame for whot has come upon you; the blame
ll% Rt

Wio = /Cer )0// '~o/
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Pagels—says—that—the—power—of-the

theology may 1lie in the paradox. "Augustine assures thé& sufferer that

’
d“lrmlb IyDe—r- THRC
L}

pain is unnatural....But he also assures us that suffering is neither

without-meaning—nor—wi-theut

th—the—cause—and—-the-meaning
of sufferdng, as hk sees it, 1ie in the sphere of MORAL CHOICE, not

NATURE. If guilt is the price to be paid for the illusion of control

13 4n
L)

over nature...many peoplehave—seemed—wil

15. The Garden Song, #




